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What does it mean to 
be a disciple of Jesus?

If you had to design a 
discipleship course, 
what would you 
include?



‘And Jesus came and said to them, “All authority in 
heaven and on earth has been given to me. Go 
therefore and make disciples of all nations, 
baptizing them in the name of the Father and of 
the Son and of the Holy Spirit, and teaching them 
to obey everything that I have commanded you. 
And remember, I am with you always, to the end 
of the age.”’ (Matt. 28:18-20)

What does this tell us 
about discipleship?



Matthew’s Five Teaching Blocks

‘Now when Jesus had finished 
saying these things’ (7:28)

Sermon on the 
Mount (5:1–7:29)

‘Now when Jesus had finished 
instructing his twelve disciples’ 
(11:1)

Mission Discourse 
(10:1-42)

‘When Jesus had finished these 
parables’ (13:53)

Parables Discourse 
(13:1-52)

‘When Jesus had finished saying 
these things’ (19:1)

Ecclesiological 
Discourse 
(18:1-35)

‘When Jesus had finished saying 
all these things’ (26:1)

Eschatological 
Discourse

(24:1–25:46)

‘When Moses 
had finished 

speaking all these 
words to all 

Israel’
(Deut. 31:1)



Not everyone who says to me, ‘Lord, Lord’, will 
enter the kingdom of heaven, but only the one who 
does the will of my Father in heaven. On that day 
many will say to me, ‘Lord, Lord, did we not 
prophesy in your name, and cast out demons in 
your name, and do many deeds of power in your 
name?’ Then I will declare to them, ‘I never knew 
you; go away from me, you evildoers.’

Matthew 7:21-23



‘Make disciples of 
all nations, … 
teaching them to 
obey everything 
that I have 
commanded you’

Matthew 28:19-20

‘On this rock I 
will build my 
church’

Matthew 16:18

‘If the member 
refuses to listen 
to them, tell it to 
the church; and if 
the offender 
refuses to listen 
even to the 
church, let such a 
one be to you as 
a Gentile and a 
tax-collector’

Matthew 18:17



‘“Case studies” of life in God’s empire’ 
Robert Myles, The Homeless Jesus



The Structure of the Sermon on the Mount

Preamble 
(5:3-16)

Main Section 
(5:17–7:12)

• Antitheses (5:17-48)

• Central section (6:1-18)

• Epilogue (6:19–7:12)

Conclusion 
(7:13-27)

Fulfilment 
of Law and 

Prophets (5:17)

Lord’ Prayer
(6:9-13)

Centre of 
Sermon

Fulfilment 
of Law and 

Prophets (7:12)



Matthew 5:3-12

Blessed are the poor in spirit, for theirs is the kingdom 
of heaven.
Blessed are those who mourn, for they will be 
comforted.
Blessed are the meek, for they will inherit the earth.
Blessed are those who hunger and thirst for 
righteousness, for they will be filled.
Blessed are the merciful, for they will receive mercy.
Blessed are the pure in heart, for they will see God.
Blessed are the peacemakers, for they will be called 
children of God.
Blessed are those who are persecuted for 
righteousness’ sake, for theirs is the kingdom of heaven.
Blessed are you when people revile you and persecute 
you and utter all kinds of evil against you falsely on my 
account. Rejoice and be glad, for your reward is great in 
heaven for in the same way they persecuted the 
prophets who were before you.

Luke 6:20-23

Blessed are you who are 
poor, for yours is the 
kingdom of God.
Blessed are you who are 
hungry now, for you will be 
filled.
Blessed are you who weep 
now, for you will laugh.
Blessed are you when people 
hate you, and when they 
exclude you, revile you, and 
defame you on account of the 
Son of Man.
Rejoice in that day and leap 
for joy, for surely your reward 
is great in heaven; for that is 
what their ancestors did to 
the prophets.

Blessed are the poor in spirit, for theirs is the kingdom 
of heaven.
Blessed are those who mourn, for they will be 
comforted.
Blessed are the meek, for they will inherit the earth.
Blessed are those who hunger and thirst for 
righteousness, for they will be filled.
Blessed are the merciful, for they will receive mercy.
Blessed are the pure in heart, for they will see God.
Blessed are the peacemakers, for they will be called 
children of God.
Blessed are those who are persecuted for 
righteousness’ sake, for theirs is the kingdom of heaven.
Blessed are you when people revile you and persecute 
you and utter all kinds of evil against you falsely on my 
account. Rejoice and be glad, for your reward is great in 
heaven for in the same way they persecuted the 
prophets who were before you.

Blessed are you who are 
poor, for yours is the 
kingdom of God.
Blessed are you who are 
hungry now, for you will be 
filled.
Blessed are you who weep 
now, for you will laugh.
Blessed are you when people 
hate you, and when they 
exclude you, revile you, and 
defame you on account of the 
Son of Man.
Rejoice in that day and leap 
for joy, for surely your reward 
is great in heaven; for that is 
what their ancestors did to 
the prophets.



Blessed are the poor in spirit, for 
theirs is the kingdom of heaven. 
Blessed are the agnostics. 
Blessed are they who doubt. 
Those who aren’t sure, who 
can still be surprised. Blessed 
are they who are spiritually 
impoverished and therefore not 
so certain about everything 
that they no longer take in new 
information. Blessed are those 
who have nothing to offer. 
Blessed are they for whom 
nothing seems to be working.

Nadia Bolz-Weber, ‘Some Modern 
Beatitudes’



Blessed are those who mourn, for 
they will be comforted. … Blessed 
are they who have buried their 
loved ones, for whom tears are as 
real as an ocean. Blessed are they 
who have loved enough to know 
what loss feels like. Blessed are the 
mothers of the miscarried. … 
Blessed are they who can’t fall apart 
because they have to keep it 
together for everyone else. Blessed 
are the motherless, the alone, the 
ones from whom so much has been 
taken. Blessed are those who ‘still 
aren’t over it yet’

Nadia Bolz-Weber, ‘Some Modern 
Beatitudes’



Blessed are the meek, for they will 
inherit the earth. Blessed are those 
who no one else notices. The kids 
who sit alone at middle-school lunch 
tables. … The sex-workers and the 
night shift street sweepers. Blessed are 
the losers and the babies and the 
parts of ourselves that … don’t want to 
make eye contact with a world that 
only loves the winners. Blessed are 
the forgotten. Blessed are the 
closeted. Blessed are the 
unemployed, the unimpressive, the 
underrepresented. Blessed are the 
teens who have to figure out ways 
to hide the new cuts on their arms.

Nadia Bolz-Weber, ‘Some Modern 
Beatitudes’



Blessed are those who hunger and thirst 
for righteousness, for they will be filled. 
Blessed are the wrongly accused, the 
ones who never catch a break, the ones 
for whom life is hard – for they are those 
with whom Jesus chose to surround 
himself. Blessed are those without 
documentation. Blessed are the ones 
without lobbyists. Blessed are foster 
kids and trophy kids and special ed kids 
and every other kid who just wants 
to feel safe and loved and never 
does. Blessed are those who hunger 
and thirst for righteousness. Blessed are 
they who know there has to be 
more than this. Because they are right.

Nadia Bolz-Weber, ‘Some Modern 
Beatitudes’



Blessed are the merciful, for 
they will receive mercy. … 
Blessed are the burnt-out social 
workers and the over worked 
teachers and the pro-bono case 
takers. Blessed are the kids 
who step between the bullies 
and the weak. Blessed are they 
who delete hateful, 
homophobic comments off 
their friend’s Facebook page. 
… Blessed are the merciful 
for they totally get it.

Nadia Bolz-Weber, ‘Some Modern 
Beatitudes’



μακάριος (makarios)
‘blessed’, ‘happy’ – or ‘honourable’

Honourable are the poor in spirit …

Honourable are those who mourn …

Honourable are the meek …

Honourable are those who hunger and thirst for 
righteousness …

Honourable are the merciful …

Honourable are the pure in heart …

Honourable are the peacemakers …

Honourable are those who are persecuted for 
righteousness’ sake …



The Sermon’s 
Audience
(5:1; 7:28-29)

The crowds

‘astounded at his teaching’
(7:29)

The disciples

‘entered through the 
narrow gate’ (7:13-14)

Jesus



When we die, we will not 
be criticized for having 
failed to work miracles. We 
will not be accused of 
having failed to be 
theologians or 
contemplatives. But we 
will certainly have some 
explanation to offer to God 
for not having mourned 
unceasingly.

John Climacus, The Ladder of Divine 
Ascent



How would you read the beatitudes? What do you 
make of Nadia Bolz-Weber’s reading?

What about the translation ‘honourable are …’? 
What does this suggest?

And what do you make of the suggestion that the 
beatitudes can be read in two ways, as 
acknowledging, blessing, and honouring those 
who are usually overlooked, belittled, or 
despised, while also carrying 
a challenge for Jesus’ 
disciples? What specifically 
do you make of John 
Climacus’ point about 
mourning?



The Antitheses 
(5:21-48)

• Anger

• Lust

• Divorce

• Oaths

• Resistance to evil

• Love of enemies



Martin Luther’s Two Realms (Kingdoms)

A strategy to avoid thinking that the Sermon on the Mount 
applies to our lives (Stanley Hauerwas)?

Sacred (spiritual):
faith and salvation

• all the commands 
of the Sermon 

must be obeyed
• no violence to 

resist evil

Earthly (secular):
matters of the State

• natural law or 
‘common sense’ 

must prevail
• evil should be 

firmly opposed



Attendees of 
the 1964 
Retreat at 
Gethsemani

A. J. Muste John Howard Yoder John Nelson

Daniel Berrigan Philip Berrigan Jim Forest Thomas Merton



When I judge, I 
am blind to my 
own evil and to 
the grace 
granted the 
other person.
Dietrich Bonhoeffer, Discipleship



the post-Christian position of 
the church in modern times, 
where ecclesial and national 
loyalties so often get confused

Thomas Merton, as quoted by Michael 
Baxter, ‘What Jim Had to Offer Us’

When the church assumes it is 
at home in the world, … too 
often the salvation wrought in 
Christ is construed in 
individualistic and pietistic 
terms

Stanley Hauerwas, Matthew



the kingdom of God is 
a realm ‘in which there 
is no slaughter and … 
everyone is a 
conscientious 
objector’

But:
Christianity has ‘made 
its peace with war’

Jim Forest, ‘Saying No to Caesar’



Nothing less is at stake 
than the church 
offering the world an 
alternative to the 
world’s justice. If 
such a community 
does not exist, then 
unbelievers will have 
no way to know God’s 
peace.

Stanley Hauerwas, Matthew



the church is 
‘perhaps the 
most effective 
single voice 
speaking for 
peace in the 
world today’
Thomas Merton, as quoted by 
Jim Forest, ‘Saying No to Caesar’



justice … may require an 
acceleration of 
conflict as a necessary 
stage in forcing those in 
power to bring about 
genuine change

But:
‘do not react violently 
against one who is evil’ 
(Matt. 5:39)

Walter Wink, Jesus and Nonviolence



Possible Responses to Violence

1. passivity (flight)

2. violent opposition (fight)

3. Jesus’ way of militant 
nonviolence



‘if anyone strikes you on the 
right cheek, turn the other also’

Matthew 5:39



‘if anyone wants to sue you and 
take your coat, give your cloak 
as well’

Matthew 5:40



‘if anyone forces you to go one 
mile, go also the second mile’

Matthew 5:41



Why, according to Christian thinkers, such as Merton, 
Forest, and Hauerwas, is it essential for disciples of Christ 
to adopt an ethic of nonviolence and love of enemies in all 
areas of life? Can we be followers of Christ if we 
compromise on these values? What is lost if we do? How 
important is this issue for reflections on discipleship in our 
current situation?

More specifically, Merton saw the witness of the church to 
depend on Christian conscientious objection 
to participation in war. 
Does it? Why or why not?

What do you make of 
Wink’s notion of nonviolent 
resistance? Should Christians 
be involved in this? If so, under 
what circumstances?



Books on 
Discipleship and 
Nonviolence





The Structure of Matthew’s Gospel

Presentation 
of Jesus 
(1:1–4:16)

‘An account of the 
genealogy of 
Jesus the 
Messiah, the son 
of David, the son 
of Abraham.’ (1:1)

Jesus’ 
Ministry and 
Repudiation 
(4:17–16:20)

‘From that time
Jesus began to 
proclaim, 
“Repent, for the 
kingdom of 
heaven has come 
near.”’ (4:17)

Jesus’ 
Journey to 
Jerusalem, 
Suffering, 
Death, and 
Resurrection 
(16:21–28:20)

‘From that time 
on, Jesus began to 
show his disciples 
that he must go to 
Jerusalem and 
undergo great 
suffering …’ 
(16:21)



An Important Frame

Presentation 
of Jesus 
(1:1–4:16)

‘the virgin shall 
conceive and bear 
a son, and they 
shall name him 
Emmanuel’ 
(1:23)

Jesus’ 
Ministry and 
Repudiation 
(4:17–16:20)

Jesus’ 
Journey to 
Jerusalem, 
Suffering, 
Death, and 
Resurrection 
(16:21–28:20)

‘I am with you 
always, to the 
end of the age’ 
(28:20)



Presentation of 
Jesus (1:1–4:16)

Genealogy (1:1-17)

Jesus’ birth (1:18-25)

Visit of the magi (2:1-12)

Escape to and return from Egypt 
(2:13-23)

John the Baptist (3:1-12)

Jesus’ baptism (3:13-17)

Jesus’ temptation (4:1-11)

Early ministry (4:12-17)

Calling of first disciples (4:18-22)

Attracting great crowds 
(4:23-25)



Jesus’ Ministry 
and Repudiation 
(4:17–16:20)

Sermon on the Mount (5–7)

Healings and followers (8–9)

The mission of Jesus and his 
disciples (10)

Emerging conflict (11–12)

Parables of the kingdom (13)

Miracles, conflict, and the 
incipient recognition of the 
Messiah (14:1–16:20)



Jesus’ Journey to Jerusalem, 
Suffering, Death, and 
Resurrection (16:21–28:20)

Discipleship, faith, self-denial 
(16:21–17:27)

‘Church’ discipline and forgiveness 
(18)

Journey through Judea, the 
challenges of discipleship 
(19:1–20:34)

Conflict in Jerusalem – and to come 
(21:1–24:51)

The urgency of being 
compassionate disciples (25)

Jesus’ passion and death 
(26:1–27:66)

Jesus’ resurrection and the 
continuing story of discipleship 
(28:1-20)



Antioch in Syria
(modern-day Turkey)



Matthew’s Gentile 
Bias

• four non-Israelite women in 
Matthew’s genealogy: 
Tamar, Rahab, Ruth, the wife 
of Uriah (Bathsheba) 
(1:3, 5-6)

• Magi from the East worship 
Jesus and bring him royal 
gifts (2:1-2, 11)

• Roman centurion’s faith is 
praised over and above any 
Israelite’s (8:10)

• Jesus is the one in whom the 
gentiles will hope (12:21)

• Jesus commissions his 
followers to make disciples 
of all nations (28:18-20)



Luke 19:13

A nobleman went to a distant 
country to get royal power 
for himself and then return. 
He summoned ten of his 
slaves, and gave them ten 
pounds (μνᾶς, minas)

Matthew 25:15

For it is as if a man, going on 
a journey, summoned his 
slaves and entrusted his 
property to them; to one he 
gave five talents (τάλαντα, 
talanta), to another two, to 
another one

1 talent ≈ 50 minas



Mark 6:8

He ordered them to take 
nothing for their journey 
except a staff; no bread, no 
bag, no money (‘copper 
coins’, χαλκός, chalkos) in 
their belts

Matthew 10:9

Take no 
gold (χρυσός, chrusos), 
or silver (ἄργυρος, arguros),
or copper (χαλκός, chalkos) 
in your belts





Jesus Addressing the Readers of 
Matthew’s Gospel

• eschatological texts (5:11; 24–25)

• predicting his disciples’ 
persecution (10:18, 22)

• discussion about ‘church 
discipline’ (18:15-20)

• use of timeless expressions:

• ‘not everyone who says’ (7:21)

• ‘every one then who hears’ (7:24)

• ‘whoever humbles himself ’ (18:4)

• ‘whoever receives’ (18:5)

• ‘whatever you bind … whatever you 
loose’ (18:18)



• followers of Jesus who give 
him their total allegiance

• forsake their home, family, 
and possessions to become 
part of Jesus’ new family

• learners who attend to 
Jesus’ words so they may 
do God’s will (7:21-27)

• preach and embody the 
kingdom of heaven



• ‘little faith’ (8:26; 14:31; 
16:8)

• think human things, 
especially regarding 
suffering (16:21-23)

• fail to understand the 
essence of discipleship: 
servanthood (20:20-28)

• disloyal: desert (26:31, 56), 
betray (26:25, 47-49), and 
deny (26:69-75) Jesus



Jesus and the Disciples Being with Each 
Other (26:18, 20, 36-38, 40, 51, 69, 71)

‘I will keep the Passover at your house with my 
disciples.’ … When it was evening, he took his 
place with the twelve … Then Jesus went with
them to a place called Gethsemane … He took 
with him Peter and the two sons of Zebedee, and 
began to be grieved and agitated. … ‘stay awake 
with me.’ … ‘So, could you not stay awake with
me one hour? … Suddenly, one of those with
Jesus put his hand on his sword, drew it, and 
struck the slave of the high priest, cutting off his 
ear. … Now Peter was sitting outside in the 
courtyard. A servant-girl came to him and said, 
‘You also were with Jesus the Galilean.’ … 
another servant-girl saw him, and she said to the 
bystanders, ‘This man was with Jesus of 
Nazareth.’



Being with
Samuel Wells



Jesus’ disciples gave him their total allegiance; they 
forsook their home, family, and possessions to become 
part of Jesus’ followers; they learned to conform to his 
life and teaching; and they preached and embodied 
the alternative reality of the kingdom of heaven. What 
does all this mean for us as Jesus’ disciples in twenty-
first century Britain today?

Jesus’ disciples were of little faith and did not always 
think divine things, i.e., they were not always in tune 
with Jesus’ mission and values. They were, 
however, (for the most part) 
with him and with each other. 
What, again, does this mean 
for us as Jesus’ disciples today?



The Structure of Matthew’s Gospel

Presentation 
of Jesus 
(1:1–4:16)

‘An account of the 
genealogy of 
Jesus the 
Messiah, the son 
of David, the son 
of Abraham.’ (1:1)

Jesus’ 
Ministry and 
Repudiation 
(4:17–16:20)

‘From that time
Jesus began to 
proclaim, 
“Repent, for the 
kingdom of 
heaven has come 
near.”’ (4:17)

Jesus’ 
Journey to 
Jerusalem, 
Suffering, 
Death, and 
Resurrection 
(16:21–28:20)

‘If any want to become my followers, 
let them deny themselves and take 
up their cross and follow me’. (16:24)

‘Get behind me, Satan! You are a 
stumbling-block to me; for you are 
setting your mind not on divine 
things but on human things’. (16:23)



Personalism, the Imago Dei, the Unity of 
Humankind, and the Love of Neighbour

• personalism emphasises the ‘intrinsic and holy worth in 
each person’

• every human being shares the image of God (imago Dei)

• intrinsic unity of humankind (the ‘hidden ground of love’)

• persons are ‘each infinitely precious and all linked to one 
another in a network of relationships, grounded in God, 
that made them one’

Individualism Personalism Collectivism



‘Come to me, all you that are weary and are 
carrying heavy burdens, and I will give you 
rest. Take my yoke upon you, and learn 
from me; for I am gentle and humble in 
heart, and you will find rest for your souls. 
For my yoke is easy, and my burden is light.’

Matthew 11:28-30



‘If another member of the church sins against you, go and 
point out the fault when the two of you are alone. If the 
member listens to you, you have regained that one. But if 
you are not listened to, take one or two others along with 
you, so that every word may be confirmed by the evidence 
of two or three witnesses. If the member refuses to listen to 
them, tell it to the church; and if the offender refuses to 
listen even to the church, let such a one be to you as a 
Gentile and a tax collector.’

Matthew 18:15-17



Sin, forgiveness, 
mercy (Matt. 18)

• lost sheep is pursued, 
for no one should be 
lost (vv. 10-14)

• unrepentant sinner is 
expelled (but becomes a 
new missionary target) 
(vv. 15-17)

• forgiveness is to be 
offered 77 times or 
seven times seventy, i.e., 
490 times (vv. 21-22)

• having been forgiven a 
massive debt, we are to 
treat others similarly 
(vv. 23-35)



The willingness to be forgiven, 
which may require that I have 
my ‘enemy’ tell me who I am, 
is the only way that 
reconciliation can begin. … To 
learn to have our sins forgiven, 
indeed to learn that we are 
sinners needing forgiveness, is 
to become part of the kingdom 
of God. … To forgive and to be 
forgiven is … to participate in a 
political alternative that ends 
our attempts to secure our 
existence through violence.

Stanley Hauerwas, Matthew



‘Just as you 
did/did not do 
it to one of the 
least of these 

who are 
members of my 
family, you did/ 
did not do it to 

me’

(25:40, 45)



A New Style of 
Leadership (23:1-13)

• leads by practising what leaders 
and teachers preach or teach

• is not status-conscious but finds 
expression in serving others: ‘all 
who exalt themselves will be 
humbled, and all who humble 
themselves will be exalted’ 
(see also 20:25-28)

• does not prevent but enables 
people to enter the kingdom of 
heaven



Reflections and Readjustments



What does it mean to be a 
disciple of Jesus?

If you had to design a 
discipleship course, what 
would you include?

Have your earlier 
thoughts changed in 
any way in the light 
of our reflections 
on Matthew’s Gospel?



Based on Matthew’s Gospel, I have suggested that 
discipleship, following Jesus, being true to what he taught 
and lived, is about witnessing to and living out the 
alternative reality of the kingdom of God in the midst of 
our violent world. I have suggested that this is not a private 
but a public, political matter that involves radical love, 
nonviolence, non-judgementalism, forgiveness, mercy, and 
compassion. That for any who are called to be leaders it 
involves a firm commitment to servanthood, a readiness to 
suffer, and an active repudiation of status and power.

Are these issues important in our contemporary 
context? Should they be included in 
discipleship training? To what 
extent does your local church 
include these issues? Why does it/
does it not focus on them?





‘Foxes have holes, and birds of 
the air have nests; but the Son 
of Man has nowhere to lay his 
head.’

Matthew 8:20



Homelessness was 
Jesus’ chosen way of 
life, ‘a matter of choice, 
not of necessity, as 
Jesus’ family was 
probably a 
comfortable, if not 
affluent, “middle-class” 
one’.

R. T. France, The Gospel according to 
Matthew



Homelessness 
… is a matter 
of profound 
and all-
pervasive 
displacement.
Steven Bouma-Prediger and Brian 
Walsh, Beyond Homelessness



The Flight to 
Egypt (2:13-23)



Bethlehem 
in Judea



Nazareth in 
Galilee
(in the wider context of 
Palestine)



Jesus’ 
Beginning 
Mission 
(4:12-25)



Capernaum in 
Galilee
(in the wider context of 
Palestine)



Jesus’ Withdrawal to 
Capernaum in Galilee 
(Matt. 4:12-13)

‘Now when Jesus heard that John 
had been arrested, he withdrew
(ἀναχωρέω, anachoreo) to Galilee.’ 
(4:12)

ἀναχωρέω (anachoreo): contexts of 
socio-political danger

‘The frequent withdrawals of Jesus 
might be interpreted as indicative of 
his need for constant vigilance’. 
(Sean Freyne, Galilee)

4:13: Jesus ‘made his home in 
Capernaum’ (NRSV) – κατοικέω
(katoikeo): he ‘lived in Capernaum’ 
(see ESV)



The Kingdom of 
Heaven

Matthew’s term ‘kingdom of 
heaven’ deliberately contrasts 
worldly kingdoms with God’s 
alternative heavenly order 
(Jonathan Pennington)

The ‘kingdom of heaven’ 
extends the governed space 
to ‘well outside the scope of 
societal control’ 
(Robert Myles)

It is ‘the empire of the 
heavens’ (Warren Carter)



Jesus’ Lament about 
Homelessness (8:19-20)

‘a man without a house and shelter; we 
might say a vagabond or a homeless 
person’ (Halvor Moxnes)

‘on the margins of subsistence’ 
(Robert Brawley)

the bleak and relentless tone expresses 
‘the destitution and desperation that 
typically accompany experiences of 
homelessness’ (Robert Myles)

Jesus is ‘dislocated from civilized society 
…; he is made less than the foxes and the 
birds’ (Moxnes)

‘an experience of physical deprivation’; 
‘Matthew’s Jesus is … socially dislocated 
from normalized society’ (Myles)



Jesus’ 
Rejection by 
His Hometown 
(13:54-58)



Take no gold, silver 
… (10:9-10)

‘a prophetic indictment on the 
wider ideological-political 
order’ (Robert Myles)

because of this socio-critical 
act:

• some towns will not 
welcome the disciples with 
hospitality (10:13-15)

• the disciples will be handed 
over to councils, beaten in 
synagogues, and hauled 
before governors and kings 
(10:16-18)

• Jesus has come to bring 
divisiveness rather than an 
easy peace (10:34-39)



Jesus’ 
vagabond, 
footloose 
condition [was] 
a scandal to the 
more suburban-
minded citizens 
of first-century
Palestine.

Terry Eagleton, 
Holy Terror



What difference does it make for us to move beyond 
spiritual and theological interpretations of the Gospels?

What difference does it make to notice Jesus’ status as an 
externally and then internally displaced person, for him to 
have been severely affected by the political instability of 
his time and place?

To notice how Jesus’ announcement of the alternative 
social order of the kingdom of heaven, the ‘empire of the 
heavens’, is connected to ‘the intrusion of external political 
realities’?

To notice Jesus’ lament about 
homelessness?

To notice Jesus’ estrangement 
from his village community, his 
realisation that he has become 
dishonoured in that community?



Jesus’ 
Crucifixion 
(26:47–27:50)



The Crucifixion

Jesus’ extermination was 
used to ‘intimidate others 
who might be inspired by 
what he did’ 
(Stephen Patterson)

‘the Romans employed 
[crucifixion] for a calculated 
deterrent purpose’ 
(Anthony Marshall)

crucifixion was a 
mechanism of social 
control

‘the crucified victim was 
defamed both socially 
and ethically’ 
(Martin Hengel)



Jesus is being 
mocked 

Passers-by:
‘If you are the Son of God, 
come down from the cross.’ 
(27:40)

Satan:
‘If you are the Son of God, 
command these stones to 
become loaves of bread.’

‘If you are the Son of God, 
throw yourself down.’
(4:3, 6).

‘the passersby … have 
aligned themselves with 
Satan’ (Jack Dean Kingsbury)



Jesus is first abandoned 
by his own country (Mt. 
13.53-58), then by his 
disciples (26.56, 69-75), 
then by the crowds 
(27.15-26). The climax of 
this progressive desertion 
is the experience, following 
three hours of divine 
darkness and silence, of felt 
abandonment of God 
himself (who is here no 
longer addressed as 
‘Father’).

W. D. Davies and Dale 
Allison, A Critical and 

Exegetical Commentary on the 
Gospel according to Saint 

Matthew. Volume III



‘The resurrection … 
features as a reversal to 
the supposed triumph of 
the allied religious and 
political elite’. It ‘evokes 
the revolutionary potential 
of the [kingdom of 
heaven], proclaimed by 
Jesus throughout the 
Gospel’. It ‘signifies God’s 
vindication of Jesus as the 
homeless one’

Robert Myles, The Homeless Jesus



Is there anything you wish 
we would have had more 
time to explore?


