
Reading Luke's 
Gospel in

The Gospel of Luke: Author, Readers, Book



the Gospel of Luke 

is an extremely 

dangerous text, 

perhaps the most 

dangerous 

in the Bible

Sharon Ringe

Jane Schaberg



How often is your biblical 

reading confined to just a few 

lines of text?

❑ 50%

❑ 80%

❑ 90%

❑ 100%

of the time?



https://karlmoeller.net/luke/



it is as one dwelling 

within this world that the 

reader or hearer 

experiences Luke’s 

gospel story and is 

shaped by it

Jack Dean Kingsbury



signs of God's activity/presence

• angels from heaven

• visions

• prophecy

• the hand of the Lord

• the word of God

• heaven opens and the Spirit 

descends in bodily form 

upon Jesus

• God’s voice sounds from 

above

• Jesus heals, exorcises 

demons, raises the dead

• … rebukes wind and waves

• … multiplies loaves and 

fishes

• … is transfigured

• his death causes darkness 

and tearing of temple curtain

• Jesus raised from 

the dead



within Luke’s story world, … 

human history is not closed to 

supernatural influences

God’s ‘purpose’ or ‘will,’ or … the 

things God ‘determines’ or 

‘predestines,’ or … the persons 

God ‘appoints’ or ‘chooses 

beforehand’

Jack Dean Kingsbury



Pause for Thought and Discussion

What do you make of the suggestions to 

read Luke:

• as a whole,

• as a story (as literature),

• without headings, chapters, and verses?

How might this affect your reading 

experience? Is this advisable? Is it possible?

What do you make of Luke’s way of setting 

up or introducing his story?



An Ordered Account

Many people have already applied themselves to the 

task of compiling an account of the events that have 

been fulfilled among us. They used what the original 

eyewitnesses and servants of the word handed down to 

us. Now, after having investigated everything carefully 

from the beginning, I have also decided to write a 

carefully ordered account for you, most honourable 

Theophilus.

Luke 1:1-3



The Structure of Luke's Gospel

1. Introduction of the Son of the Most High (1–2)

2. Preparation for ministry: Jesus anointed by God 

(3:1–4:13)

3. Ministry in Galilee: Jesus’ liberating acts and 

teaching (4:14–9:50)

4. Journey to Jerusalem: Being with or against Jesus 

(9:51–19:44)

5. In Jerusalem: Jesus executed and raised 

(19:45–24:53)



Introduction of the Son 
of the Most High (1–2)
• John’s and Jesus’ births announced

• Mary’s Magnificat

• Zechariah’s prophecy

• Jesus’ birth

• Announcement to shepherds

• Simeon’s and Anna’s responses to Jesus

• Jesus’ childhood at Nazareth

• 12-year-old Jesus in Jerusalem temple at

Passover



Preparation for Ministry: 
Jesus Anointed by God (3:1–4:13)

• John preparing the way

• Jesus’ baptism

• Jesus’ genealogy

• Jesus’ temptation



Palestine 
in the Time 

of Jesus



Galilee



Ministry in Galilee: Jesus' Liberating 
Acts and Teaching (4:14–9:50)
• Jesus’ programmatic announcement of the Jubilee

• authoritative teaching, exorcisms, many healings, raising of dead, 

calming of sea, feeding of 5,000

• preaching of the good news of God’s kingdom

• calling of disciples, including tax collectors, and apostles

• meals with and radical acceptance of tax collectors and sinners 

(prostitutes)

• teaching: reversal of fortunes (blessings and woes), loving of 

enemies, avoidance of judgementalism, the cross 

(Christ’s and ours), welcoming children

• conflict with religious authorities



Jesus and the Religious Authorities

‘the chief priests, the legal experts, and the foremost 

leaders among the people were seeking to kill him’

Luke 19:47

‘the legal experts and chief priests wanted to arrest him 

right then because they knew he had told this parable 

against them. But they feared the people’

Luke 20:19

‘the chief priests and the legal experts were 

looking for a way to kill Jesus, because they were 

afraid of the people’

Luke 22:2



Jesus' Journey to Jerusalem

‘As the time 

approached when 

Jesus was to be taken 

up into heaven, he 

determined to go to 

Jerusalem’.

Luke 9:51



Journey to Jerusalem: Being with 
or Against Jesus (9:51–19:44)
Discipleship/being with Jesus
• challenges of following Jesus, 

importance of being loyal 

• love of neighbour (good Samaritan)

• Lord’s prayer and giving to others

• warnings against greed, worry, to 

be prepared, about division

• generosity, faithfulness with 

money, giving sacrificially to the 

poor (rich young man, Zacchaeus)

Radical Welcome
• lost sheep, coin, sons

Conflict/being against Jesus
• disciples and Jesus rejected

• Beelzebul controversy

• judgement of those seeking signs

• Pharisees/legal experts condemned

• Sabbath healings opposed

• sorrow for Jerusalem

• story of poor Lazarus (told to 

money-loving Pharisees)

procession into 

Jerusalem



In Jerusalem: Jesus executed 
and raised (19:45–24:53)
Continuing Conflict

Jesus
• clears temple

• condemns legal experts

• praises poor widow

• predicts destruction of 

Jerusalem and temple

religious authorities
• seek to trap Jesus

• contest his authority

• discuss resurrection

• are out to kill him

• eventually plot to do so

Following Jesus

Jesus (in connection with disciples)
• celebrates Passover with disciples

• challenges their thinking about status and power

• prepares them for difficult times ahead

Jesus himself
• commits to way ahead, is brought before 

Herod and Pilate, is crucified, dies, is buried

disciples
• find empty tomb, encounter Jesus on road to 

Emmaus, or in Jerusalem before Jesus’ 

ascension

Continuing Conflict Following Jesus



Pause for Thought and Discussion

Thinking about this 

overview of Luke’s Gospel, 

was there anything that 

struck or surprised you, 

anything that was new or 

worth following up on?



Reading Luke's 
Gospel in

Power, Conflict, and Discipleship in Luke



Conflict in Luke

Jesus and:

1. the people and the religious 

authorities

2. the disciples

3. non-human figures (devil, demons)

4. the Roman Empire



Jesus' Political Context

In those days Caesar Augustus declared that everyone 

throughout the empire should be enrolled in the tax lists. 

This first enrolment occurred when Quirinius governed 

Syria …

Luke 2:1

In the fifteenth year of the rule of the emperor Tiberius –

when Pontius Pilate was governor over Judea and Herod

was ruler over Galilee, his brother Philip was ruler 

over Ituraea and Trachonitis, and Lysanias was 

ruler over Abilene …

Luke 3:1



in antiquity, nobody 

could imagine 

politics without religion, 

and neither did Israelite 

or early Jesus groups

Gerd Theissen



the birthday of the most divine 

Caesar …. We could justly consider 

that day to be equal to the beginning 

of all things. … He gave a new appearance to the 

whole world … a person could justly consider this to 

be the beginning of life and of existence … it seems 

proper to me that the birthday of the most divine 

Caesar be the one, uniform New Year’s day for all 

the polities.

Paullus Fabian Maximus



Augustus … a benefaction to all 

humanity; … a savior who put an end to 

war and brought order to all things … 

the birth of the god was the beginning 

of good tidings [good news, gospel] to 

the world through him.

Provincial Council Decree



Luke deliberately contrasts Jesus the 

Messianic king/lord to Caesar 

Augustus, and implicitly claims that Jesus is the 

true kyrios [lord] and sōtēr [saviour], the true 

bearer of the kingship of God, and that he will 

bring the true pax [peace] on earth, replacing the 

false pax brought about by the military conquest 

of Caesar, a false kyrios and sōtēr.

Seyoon Kim



The World/Empire

Then the devil led him up and showed him in an instant all the 

kingdoms of the world [οἰκουμένη, oikoumene]. (Luke 4:5 NRSV)

In those days Caesar Augustus declared that everyone 

throughout the empire [οἰκουμένη, oikoumene] should be 

enrolled in the tax lists. (Luke 2:1 CEB)

And the devil said to him, ‘To you I will give their glory and all 

this authority’. (Luke 4:6 NRSV)

In contrast to the Roman emperor and other coercive political 

leaders whose authority originates with the devil, such 

authority is firmly rejected by Jesus. (Richard Hayes)



Military Power and Peace

When a strong man, fully armed, guards his own 

palace, his possessions are secure [literally: in 

peace, ἐν εἰρήνῃ (en eirene)]. But as soon as a 

stronger one attacks and overpowers him, the 

stronger one takes away the armour he had 

trusted and divides the stolen goods.

Luke 11:21-22



Jesus' power saves

Those who had seen it told them 

how the one who had been 

possessed by demons had been 

healed [literally ‘saved’, ἐσώθη

(esothe)].

Luke 8:36



Peace and Salvation in Luke

He has raised up a mighty saviour for us in his servant David’s 

house, … to guide us on the path of peace.

Zechariah’s praise (Luke 1:69, 79)

Your saviour is born today in David’s city. He is Christ the Lord. … 

‘Glory to God in heaven, and on earth peace among those whom he 

favours.’

Angels’ song (Luke 2:11, 14)

Now, master, let your servant go in peace according to your word, 

because my eyes have seen your salvation. You prepared 

this salvation in the presence of all peoples.

Simeon’s praise (Luke 2:29-31)



Buy a Sword?

Jesus said to them, ‘When I sent you out without a 

wallet, bag, or sandals, you didn’t lack anything, did you?’

They said, ‘Nothing.’

Then he said to them, ‘But now, whoever has a wallet 

must take it, and likewise a bag. And those who don’t 

own a sword must sell their clothes and buy one. …’

They said to him, ‘Lord, look, here are two swords.’

He replied, ‘Enough of that!’

Luke 22:35-38



Jesus came to heal 

precisely what the sword 

devastates (Swartley)

here again, literal armed 

resistance is exposed as a 

foolish misunderstanding of Jesus’ 

message (Hays)

Richard Hays

Willard Swartley



Love Your Enemies

But I say to you who are willing to hear: Love your 

enemies. Do good to those who hate you. Bless those 

who curse you. Pray for those who mistreat you. … love 

your enemies, do good, and lend expecting nothing in 

return. If you do, you will have a great reward. You will be 

acting the way children of the Most High act, for he is 

kind to ungrateful and wicked people. Be compassionate 

just as your Father is compassionate.

Luke 6:27-36 (extract)



Jesus’ authority/power is not a 

militaristic one like that of Caesar, and 

his peace and salvation is not a product 

of subjugation of his enemies like that of the Roman 

Empire, but is rather a fruit of his humble service for 

humankind symbolized by the manger and the cross. 

So Jesus brings salvation … in the way of the 

Kingdom of God: [by means of] forgiveness and 

love.

Seyoon Kim



Darkness cannot drive out darkness; 

only light can do that. Hate cannot drive 

out hate; only love can do that. Hate 

multiplies hate, violence multiplies violence, and 

toughness multiplies toughness in a descending 

spiral of destruction. … The chain reaction of evil –

hate begetting hate, wars producing more wars –

must be broken, or we shall be plunged into the dark 

abyss of annihilation.

Martin Luther King



The great military leaders of 

the past have gone, and their 

empires have crumbled and burned to 

ashes. But the empire of Jesus, built 

solidly and majestically on the 

foundation of love, is still growing.

Martin Luther King



Pause for Thought and Discussion

What do you make of Luke’s 

portrayal of Jesus as victor, peace-

bringer, and saviour in contrast to 

the Roman emperor? And what 

about the kingdom of God as an 

alternative to empire?

What is the significance of all this 

for how we, as Christians, live and 

follow Christ in our world today?



Jesus and the Religious Authorities

the legal experts and the Pharisees ‘were furious and 

began talking with each other about what to do to Jesus’

Luke 6:11

they ‘began to resent him deeply and to ask him pointed 

questions about many things. They plotted against him, 

trying to trap him in his words’

Luke 11:53-54

the synagogue leader was ‘incensed that Jesus 

had healed on the Sabbath’

Luke 13:14



Jesus and the Religious Authorities

‘the chief priests, the legal experts, and the foremost 

leaders among the people were seeking to kill him’

Luke 19:47

‘the legal experts and chief priests wanted to arrest him 

right then because they knew he had told this parable 

against them. But they feared the people’

Luke 20:19

‘the chief priests and the legal experts were 

looking for a way to kill Jesus, because they were 

afraid of the people’

Luke 22:2



Who is the Greatest?

An argument broke out among the disciples over which one of 

them should be regarded as the greatest. But Jesus said to 

them, ‘The kings of the Gentiles rule over their subjects, and 

those in authority over them are called “friends of the people.” 

But that’s not the way it will be with you. Instead, the greatest 

among you must become like a person of lower status and 

the leader like a servant. So which one is greater, the one who 

is seated at the table or the one who serves at the table? Isn’t 

it the one who is seated at the table? But I am among 

you as one who serves’.

Luke 22:24-27



those who are called to assure 

the survival and the adminis-

tration of institutions will … 

accept violence in order, one day, to 

diminish or eliminate it

the new regime instituted by Jesus as 

Messiah forbids us to make this choice

John Howard Yoder



allegiance to the Christ means that 

the power of those institutions over us, 

and through us over others, has been broken

the message brought by Jesus … had the effect of 

pronouncing sentence on the powers preventing 

the exercise of God’s new reign, which would touch, 

transform, and redeem the whole created order

Sharon Ringe



Jesus’ ‘choice of suffering 

servanthood rather than 

violent lordship, of love to the point of 

death rather than righteousness 

backed by power, was itself the 

fundamental direction of his life’.

John Howard Yoder



Christ, ‘who renounced the 

claim to govern history’, is ‘the 

standard by which Christians must learn how 

they are to look at the moving of history’.

‘what Jesus renounced is … the 

compulsiveness of purpose that leads the 

strong to violate the dignity of others.’

John Howard Yoder



Jesus Quoting Isaiah

The Spirit of the Lord is upon me,

because the Lord has anointed me.

He has sent me to preach good news to the poor,

to proclaim release to the prisoners

and recovery of sight to the blind,

to liberate the oppressed,

and to proclaim the year of the Lord’s favour

and a day of vindication for our God.

Luke 4:18-19; Isa. 61:1-2; 58:6



Jesus Quoting Isaiah

The Spirit of the Lord is upon me,

because the Lord has anointed me.

He has sent me to preach good news to the poor,

to proclaim release to the prisoners

and recovery of sight to the blind,

to liberate the oppressed,

and to proclaim the year of the Lord’s favour

and a day of vindication for our God.

Luke 4:18-19; Isa. 61:1-2; 58:6



Jesus was ‘the 

bearer of a new 

possibility of human, social, 

and therefore political 

relationships’.

John Howard Yoder



Pause for Thought and Discussion

What do you make of the suggestion 

that certain uses of power are:

• coercive,

• violent,

• demonic?

How should we exercise power? What, 

quite practically, does it mean to be a 

servant leader? What might that look 

like?



Reading Luke's 
Gospel in

Gospel, Jubilee, and Liberation in Luke



The Magnificat (Extract)

He has shown strength with his arm.

He has scattered those with arrogant thoughts 

and proud inclinations.

He has pulled the powerful down from their 

thrones

and lifted up the lowly.

He has filled the hungry with good things

and sent the rich away empty-handed.

Luke 1:51-53



Jesus Quoting Isaiah

The Spirit of the Lord is upon me,

because the Lord has anointed me.

He has sent me to preach good news to the poor,

to proclaim release to the prisoners

and recovery of sight to the blind,

to liberate the oppressed,

and to proclaim the year of the Lord’s 

favour.

Luke 4:18-19; Isa. 61:1-2; 58:6



Justice, not Songs

Take away the noise of your songs;

I won’t listen to the melody of your 

harps.

But let justice roll down like waters,

and righteousness like an ever-

flowing stream.

Amos 5:23-24



The accent on the otherworldly and 

transcendent dimensions of the Christ 

has its parallel in the devaluing of 

physical, historical life, and in the denying 

of the importance of one’s involvement in the activities 

and choices of the secular political, social, and economic 

world. Under this influence, salvation has been regarded 

as a matter affecting only the soul and determined by the 

life of one’s spirit, rather than intimately connected with 

the public, political, and social dimensions of one’s life.

Sharon Ringe



Servant Leadership (again)

But Jesus said to them, ‘The kings of the 

Gentiles rule over their subjects, and those in 

authority over them are called “friends of the 

people.” But that’s not the way it will be with you. 

Instead, the greatest among you must become 

like a person of lower status and the leader like 

a servant. … But I am among you as one who 

serves.

Luke 22:25-27



Christianity does not make the least 

alteration in Civil Property … it 

continues persons just in the same 

State as it found them … [it] is a 

freedom from the bondage of Sin 

and Satan … but as to their outward 

condition … whether bond or free … 

becoming Christian makes no 

manner of change

Edmund Gibson,
Bishop of London (1723–48)



O Thou great God, the Maker and 

Lord of all creatures, I, a poor 

sinner, black in body, and still 

blacker in sin, would humbly try 

to worship thee … and make the 

land of my slavery, the place of 

my true freedom … Bless my 

master, and all that are his.

Anonymous



the images of the Jubilee tradition highlight 

the fact that in Christ people are met by the 

healing, freeing, redeeming presence of God 

at their points of greatest pain. The redemptive work of Christ is 

depicted as touching all of human life. The Jubilee images point 

toward God’s liberating and healing intent wherever institutions, 

customs, or physical conditions are seen to limit human life. 

Divisions between sacred and secular are removed. The 

political, economic, and social realities of life … are identified as 

the precise arenas where the impact of God’s reign is felt.

Sharon Ringe



Luke 6:20-21

Happy are you who are poor,

because God’s kingdom is yours.

Happy are you who hunger now,

because you will be satisfied.

Happy are you who weep now,

because you will laugh.

Happy are you when people hate

you, reject you, insult you, and 

condemn your name as evil 

because of the Human One. Rejoice 

when that happens! Leap for joy 

because you have a great reward in 

heaven. Their ancestors did the 

same things to the prophets.

Luke 6:24-25

But how terrible for you who are rich,

because you have already received 

your comfort.

How terrible for you who have 

plenty now,

because you will be hungry.

How terrible for you who laugh now,

because you will mourn and weep.

How terrible for you when all speak 

well of you. Their ancestors did the 

same things to the false prophets.

Blessings and woes



Pause for Thought and Discussion

What do you make of Jesus’ 

statement in Luke 4 and its 

implications, such as we’ve 

explored them?

And what about the reversal of 

fortunes envisaged by Mary and in 

the blessings (beatitudes) and 

woes?



One of the Pharisees invited Jesus to eat with him. After he entered the Pharisee’s home, he took 

his place at the table. Meanwhile, a woman from the city, a sinner, discovered that Jesus was 

dining in the Pharisee’s house. She brought perfumed oil in a vase made of alabaster. Standing 

behind him at his feet and crying, she began to wet his feet with her tears. She wiped them with 

her hair, kissed them, and poured the oil on them. When the Pharisee who had invited Jesus saw 

what was happening, he said to himself, If this man were a prophet, he would know what kind of 

woman is touching him. He would know that she is a sinner.

Jesus replied, ‘Simon, I have something to say to you.’ ‘Teacher, speak,’ he said. ‘A certain lender 

had two debtors. One owed enough money to pay five hundred people for a day’s work. The other 

owed enough money for fifty. When they couldn’t pay, the lender forgave the debts of them both. 

Which of them will love him more?’ Simon replied, ‘I suppose the one who had the largest debt 

cancelled.’ Jesus said, ‘You have judged correctly.’

Jesus turned to the woman and said to Simon, ‘Do you see this woman? When I entered your 

home, you didn’t give me water for my feet, but she wet my feet with tears and wiped them with 

her hair. You didn’t greet me with a kiss, but she hasn’t stopped kissing my feet since I came in. 

You didn’t anoint my head with oil, but she has poured perfumed oil on my feet. This is why I tell 

you that her many sins have been forgiven; so she has shown great love. The one who is forgiven 

little loves little.’

Then Jesus said to her, ‘Your sins are forgiven.’ The other table guests began to say 

among themselves, ‘Who is this person that even forgives sins?’ Jesus said to the 

woman, ‘Your faith has saved you. Go in peace.’

Luke 7:36-50 – a woman from the city



this account … depicts Jesus’ bridging of 

the gaps of social, religious, and ethical 

exclusivism by his association with outcasts and 

sinners. … in each case Jesus’ relationship with the 

outcasts is to be understood as an enactment of the 

‘forgiveness’ or ‘release’ in which those persons are 

restored to their place in the community. The bonds that 

are broken with Jesus’ advent are the bonds that 

deprived people of a place in their society.

Sharon Ringe



'Forgiveness', 'Release'
aphiemi (ἀφίημι), aphesis (ἄφεσις)

• release of slaves

• liberation of 

captives and 

prisoners

• cancellation of 

debts

• forgiveness or 

removal of sins

Lev. 25; Isa. 58:6; 61:1-2; Luke 4:18 Luke 7:47-50



Praying for Forgiveness

Forgive us our sins as we forgive those who sin against us.

Lord’s Prayer, Contemporary Version

And forgive us our trespasses, as we forgive those who trespass against us.

Lord’s Prayer, Traditional Version

And forgive (ἀφίημι [aphiemi]) us our debts (ὀφείλημα [opheilema], ‘debt’),

as we also have forgiven (ἀφίημι [aphiemi]) our debtors (ὀφειλέτης

[opheiletes], ‘debtor’).

Matt. 6:12, NRSV

And forgive (ἀφίημι [aphiemi]) us our sins (ἁμαρτία [hamartia], ‘sin’),

for we ourselves forgive (ἀφίημι [aphiemi]) everyone indebted 

(ὀφείλω [opheilo], ‘to owe’) to us.

Luke 11:4, NRSV



'Forgiveness', 'Release' – again

• aphiemi (ἀφίημι)

• ‘remit, send away, liberate, forgive a debt’

• regularly used with Jubilee

• aphesis (ἄφεσις)

• refers to Jubilee in Septuagint (Lev. 25:28, 54; 

Deut. 15:1ff.; Isa. 61:2; Jer. 35:8)

• Lord’s prayer is a genuinely jubilary

prayer



'Forgiveness' – yet again

An essentially political term that envisages 

people being set free from:

• dehumanising effects of social exclusion: 

woman at Simon the Pharisee’s house (7:36-50), 

Zacchaeus (19:1-10)

• stigma and physical consequences of disease: 

Jesus’ healing miracles

• vicious cycle of economic oppression: 

Leviticus 25, Jesus’ announcement of 

‘good news to the poor’ (4:18-19)



The Marks of a True Follower of God

If you love those who love you, why should you be commended? 

Even sinners love those who love them. If you do good to those who 

do good to you, why should you be commended? Even sinners do 

that. If you lend to those from whom you expect repayment, why 

should you be commended? Even sinners lend to sinners expecting 

to be paid back in full. Instead, love your enemies, do good, and lend 

expecting nothing in return. If you do, you will have a great reward. 

You will be acting the way children of the Most High act, for he is 

kind to ungrateful and wicked people. Be compassionate just as 

your Father is compassionate.

Luke 6:32-36



The Poor, the Sick, the Excluded

Jesus’ 

synagogue 

announcement

Beatitudes

Jesus’ 

response to 

John the 

Baptist

Advice on 

giving a 

banquet

Story about a 

banquet

4:18 6:20-22 7:22 14:13 14:21

• poor

• captives

• blind

• oppressed

• poor

• hungry

• mourners

• persecuted

• blind

• lame

• lepers

• deaf

• dead

• poor

• poor

• maimed

• lame

• blind

• poor

• maimed

• blind

• lame

‘the guest list functions as a commentary on the 
theme of election’ (Ringe)



The Exemplary Actions of a 
Despised Outsider
Jesus entered Jericho and was passing through town. A man there named 

Zacchaeus, a ruler among tax collectors, was rich. He was trying to see who 

Jesus was, but, being a short man, he couldn’t because of the crowd. So he 

ran ahead and climbed up a sycamore tree so he could see Jesus, who was 

about to pass that way. When Jesus came to that spot, he looked up and 

said, ‘Zacchaeus, come down at once. I must stay in your home today.’ So 

Zacchaeus came down at once, happy to welcome Jesus. Everyone who 

saw this grumbled, saying, ‘He has gone to be the guest of a sinner.’ 

Zacchaeus stopped and said to the Lord, ‘Look, Lord, I give half of my 

possessions to the poor. And if I have cheated anyone, I repay them four 

times as much.’ Jesus said to him, ‘Today, salvation has come 

to this household because he too is a son of Abraham. The 

Human One came to seek and save the lost.’

Luke 19:1-10



the good news of God’s 

reign and God’s blessing … 

becomes incarnate in the 

concrete acts of care for ‘the 

poor’

Sharon Ringe



Entering God's Kingdom

When Jesus saw this [i.e., the rich young man 

departing], he said, ‘It’s very hard for the wealthy 

to enter God’s kingdom! It’s easier for a camel 

to squeeze through the eye of a needle than for a 

rich person to enter God’s kingdom.’ Those who 

heard this said, ‘Then who can be saved?’ Jesus 

replied, ‘What is impossible for humans is 

possible for God.’

Luke 18:24-27



Jesus’ proclamation of the 

kingdom was unacceptable 

to most of his listeners not because 

they thought it could not happen but 

because they feared it might, and that 

it would bring down judgment on them.

John Howard Yoder



requires a careful hearing, with courage where it 

frightens us, and gentleness where it sets us free, 

in the name of the Christ and for the sake of the 

sovereign God (Ringe)

the Jubilee cannot be taken simply as an ancient 

and outmoded social proposal, because its 

literary power lets it be poignant even in our new 

circumstance (Brueggemann)

each generation must take responsibility for 

responding to God’s decree of liberty, and for 

doing justice, in its own circumstances and for its 

children (Ringe)

Sharon Ringe

Walter Brueggemann



Pause for Thought and Discussion

What do you make of our reflections on 

‘forgiveness’ and the ‘release’ of debts?

What about the economic Jubilee 

implications of discipleship as we have 

explored them?

How, in Ringe’s words, might we ‘take 

responsibility for responding to God’s 

decree of liberty, and for doing justice, in 

[our] circumstances and for [our] 

children’?



Reading Luke's 
Gospel in

God and God’s People as Guests and Hosts in Luke



Manger, Ox, Donkey, Sheep ...



A Story of 
Hospitality 
refused?

Painting:
Nativity (c. 1513), by 
Albrecht Altdorfer



While they were there

Since Joseph belonged to David’s house and 

family line, he went up from the city of Nazareth 

in Galilee to David’s city, called Bethlehem, in 

Judea. He went to be enrolled together with 

Mary, who was promised to him in marriage and 

who was pregnant. While they were there, the 

time came for Mary to have her baby.

Luke 2:4-6



Inn? Guestroom!

She gave birth to her firstborn child, a son, wrapped him snugly, and laid him 

in a manger, because there was no place for them in the guestroom

(κατάλυμα [kataluma]).

Luke 2:7

Say to the owner of the house, ‘The teacher says to you, “Where is the 

guestroom (κατάλυμα [kataluma]) where I can eat the Passover meal with 

my disciples?”’

Luke 22:11

The Samaritan went to him and bandaged his wounds, tending them with oil 

and wine. Then he placed the wounded man on his own donkey, 

took him to an inn (πανδοχεῖον [pandocheion]), and took care of 

him.

Luke 10:34



Away in a 
Real Manger



Pause for Thought and Discussion

What do you make of this 

interpretation of Jesus’ 

birth?

What difference does it 

make?



Why ... Tax Collectors and Sinners?

Afterward, Jesus went out and saw a tax collector named Levi 

sitting at a kiosk for collecting taxes. Jesus said to him, ‘Follow me.’ 

Levi got up, left everything behind, and followed him. Then Levi 

threw a great banquet for Jesus in his home. A large number of tax 

collectors and others sat down to eat with them. The Pharisees and 

their legal experts grumbled against his disciples. They said, ‘Why 

do you eat and drink with tax collectors and sinners?’ Jesus 

answered, ‘Healthy people don’t need a doctor, but sick people do. I 

didn’t come to call righteous people but sinners to change their 

hearts and lives.’

Luke 5:27-32



All the Tax Collectors and Sinners

All the tax collectors and sinners were gathering around 

Jesus to listen to him. The Pharisees and legal experts 

were grumbling, saying, ‘This man welcomes sinners 

and eats with them.’

> lost sheep

> lost coin

> lost son(s)

Luke 15:1-32



The healing miracles … seem to have been 

deliberately selected by the evangelists to 

show Jesus healing at least one of every 

category of persons who, according to the 

purity laws of Jesus’ society, were specifically 

excluded and labelled unclean, or who were set at varying 

degrees of distance from worship in the inner temple. The list 

of those who suffered from some degree of taboo and 

exclusion contains menstruating women, lepers, Samaritans, 

Gentiles, tax-collectors, homosexuals, prostitutes, adulteresses, 

women in general, children, people with withered limbs, the deaf, 

the dumb, the blind, the lame and the dead.

Jeffrey John



Invite the Poor and Excluded

Then Jesus said to the person who had invited him, ‘When you host a lunch 

or dinner, don’t invite your friends, your brothers and sisters, your relatives, 

or rich neighbours. If you do, they will invite you in return and that will be 

your reward. Instead, when you give a banquet, invite the poor, crippled, 

lame, and blind. And you will be blessed because they can’t repay you. 

Instead, you will be repaid when the just are resurrected.’ …

‘A certain man hosted a large dinner and invited many people. … One by one, 

[the guests] all began to make excuses. … “I bought a farm … I bought five 

teams of oxen … I just got married …”. … The master of the house became 

angry and said to his servant, “Go quickly to the city’s streets, the busy 

ones and the side streets, and bring the poor, crippled, blind, 

and lame.” …’

Luke 14:12-24 (extract)



the central symbol of the 

new vision of life, the 

Kingdom of God, is 

a community joined together in a 

festive meal where the bread that 

sustains life and the joy that sustains 

the spirit are shared with all

Sallie McFague



God’s kingdom is ‘a 

banquet where nobody 

[is] excluded, where the 

weakest and most broken, the worst 

sinners and outcasts, [are] honored

guests who [welcome] one another in 

peace and [share] their food’

Sara Miles



since he who was innocent, 

sinless, and fully within God’s 

camp transgressed social 

boundaries that excluded the outcasts, these 

boundaries themselves were evil, sinful, and 

outside God’s will … By embracing the ‘outcast’, 

Jesus underscored the ‘sinfulness’ of the 

persons and systems that cast them out.

Miroslav Volf



by sharing bread with one another around 

the Lord’s Table, Christians … develop the 

skills of distribution, of the poor sharing 

their bread with the rich, and the rich with 

the poor. They develop the skills of equality, of the valued 

place of the differently abled, differently gendered and 

oriented people, those of assorted races and classes and 

medical, criminal, and social histories. They develop the 

practices of giving and receiving … They practice the virtues 

of justice, generosity, and hope.

Samuel Wells



celebrations of Communion buoyed up 

by traditional Anglican and other 

Protestant theologies of ‘worthy 

reception’ are not an encouraging basis 

for hospitality (Burns)

intended to be ‘a sign of unconditional 

acceptance and forgiveness, [the 

Eucharist] was doled out and rationed to 

insiders; a sign of unity, it divided 

people’ (Miles)

Stephen Burns

Sara Miles



re-member what 

had been dis-membered 

by human attempts to 

separate and divide, judge 

and cast out, select or punish

Sara Miles



Pause for Thought and Discussion

‘How far has the Church seen or wanted to see the 

implications of [the] systematic, subversive, highly risky 

inclusivism on Jesus’ part, and preferred instead to 

create and cling to its own taboos?’ (Jeffrey John)

What do you make of Jesus partying with all the wrong 

people, of the bread and the joy being shared with all, of 

God’s kingdom as a realm of hospitality where 

everyone enjoys life and dignity, of all boundaries being 

evil and outside God’s will?

And what about the Eucharist or Communion being a 

place of radical welcome and inclusion – and 

theologies of ‘worthy reception’ being problematic?
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